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Abstract: This study aims to reveal the practice of the treatment of fine costs at the Mosu’Sa Traditional
Festival of the Kaili Da’a Inland Tribe, Kaliburu Village, Sindue Tombusabora District. Donggala Regency,
Central Sulawesi. This research is a qualitative study with ethnographic study analysis techniques. The
results of the study found that the traditional festival is not only about the costs in implementing the
traditional festival but there is another burden that is an additional burden, namely the cost of customary
fines that can occur in the process of implementing the traditional mosu‘sa festival due to customary
violations. The practice of the treatment of fine costs in the Da’a inland tribe, especially in Kaliburu
Village, is about honor, responsibility, and solidarity of one tribe.

Keywords: Cost, Da’'a Tribe, Customary Fines, Local Wisdom Values

1 Introduction

Indonesia, with its diverse and unique cultural tribes,
each with its own language, customs, arts, and tra-
ditions, constitutes the wealth and identity of the In-
donesian nation that must be protected and preserved.
These customs and culture are manifested in custom-
ary law, which must not be violated by the community.
Some regions in Indonesia still uphold customary law,
which must be obeyed by the community. In the cur-
rent reform era, indigenous communities in these re-
gions are given the freedom to practice customary law
to maintain their existence. This is stipulated in Law
Number 6 of 2014, Article 2, paragraph 1 concern-
ing Villages, which states that customary villages are
autonomous, meaning they have the right to manage
and implement their own social, religious, and social
community regulations. Rahman Jeddawi & Rahman
(2020) states that customary villages are autonomous,
meaning they have the right to manage and implement
their own social, religious, and social community reg-
ulations. The types of customary violations that result
in the imposition of customary fines serve to prosecute

customary violators.

Customary law is implemented with the aim of re-
solving customary disputes. The practice of resolving
customary law in the form of customary fines is a local
wisdom that must be maintained and serves as an un-
written convention for resolving customary disputes.
Customary fines can also be a tool for developing a cus-
tomary justice system that is accepted by the commu-
nity and can reduce customary conflict. Furthermore,
customary fines can result in the imposition of custom-
ary fine fees. Fine fees generally refer to costs that will
arise due to violations of laws or regulations. As stated
by (Sudarsono, 2004), fine fees are costs incurred due
to violations of applicable laws or regulations by in-
dividuals or companies, while customary fine fees are
costs incurred due to violations of established custom-
ary law.

The Kaili Da’a tribe is one of the indigenous tribes
in Indonesia located in Central Sulawesi, specifically
in Kaliburu Village, Sindue Tombusabora District,
Donggala Regency. They live in the Lalulo Mountains
at an altitude of 350 meters above sea level. The Kaili
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Da’a tribe has traditions and culture that are still main-
tained to this day. One of these is traditional festivals,
which are considered important and sacred moments
in their social and spiritual lives. The Kaili Da’a tribe
also holds strong principles with full belief that tradi-
tional festivals must be held. This traditional festival is
interpreted by the term “Mosu‘sa Customs” or "Mak-
ing Customs” which involves various rituals and cel-
ebrations and requires considerable costs. This tradi-
tion also reflects the Kaili Da’a people’s way of life in
maintaining a strong balance between humans, nature,
and their ancestors. Therefore, traditional festivals are
one of the main elements that show the cultural iden-
tity of the Kaili Da’a tribe.

The Mosu‘sa Customs in the Da‘a kaili culture plays
a central role in maintaining social and spiritual re-
lationships in the community. Every traditional cel-
ebration involves the participation of all family mem-
bers of the Da‘a tribal community, both physically and
materially, based on established terms and conditions.
The terms and conditions of the traditional celebration
are determined by the traditional elders who are autho-
rized to make decisions. Some of the provisions in-
clude that members of the community or family who
wish to help by providing donations to the women are
required to contribute in the form of goods, including
sugar, coffee, and rice. This is based on the belief that
women have an obligation to cook during the ‘Mosu‘sa
Customs’ process. Meanwhile, if a donation is made
to the men, the donation must be in the form of money,
as they believe that the men have an obligation to pro-
vide the money for the ‘Mosu‘sa Customs’ process.

The economic and social conditions of the Da’a
tribe, especially in Kaliburu Village, Sindue Tombus-
abora District, Donggala Regency, live below the
poverty line, and traditional traditions require signif-
icant costs, so the traditional Mosu’sa party is consid-
ered a burden. However, it is not only the cost of the
traditional party that is a challenge for the Kaili Da’a
inland tribe in holding a traditional Mosu’sa party, but
there is another burden that is an additional burden,
namely the cost of traditional fines in the traditional
Mosu’sa party.

Customary fines are a form of traditional sanctions
that have been applied from generation to generation
from the time of the Da‘a tribe’s ancestors to the
present era as customary law with the aim of handling
violations of norms, rules, or values that apply in the
Kaili Da‘a tribal community. In the implementation
of the traditional Mosu‘sa party, there are several cel-
ebratory rituals that are carried out carefully to avoid

customary fines given by the traditional totua or tribal
chief. The cost of customary fines in the traditional
Mosu‘sa party of the Kaili Da‘a tribe varies depend-
ing on the type of violation committed, starting from
the planning of the party until the end of the tradi-
tional Mosu‘sa party. The occurrence of customary
violations will result in fines. Fines are given based
on the level of violation, namely there are small fines
for small mistakes and large fines for major mistakes.
This makes it interesting to study how the Kaili Da’a
people practice the treatment of fines in the implemen-
tation of traditional Mosu ‘sa. This study aims to reveal
the practice of treating fines in the traditional Mosu‘sa
party of the Kaili Da‘a tribe.

1.1 Theoritical Review
1.1.1 Cost

Cost is a sacrifice of economic resources measured in
monetary units to obtain something or achieve a spe-
cific goal. Cost can also be interpreted as an expendi-
ture to obtain goods or services that are useful in the
future, or have uses for more than one accounting pe-
riod Dunia (2018). This is in line with what was stated
by Mulyadi (2012) that cost is a sacrifice of economic
resources measured in monetary units to achieve a spe-
cific goal, such as obtaining goods, services, or gener-
ating profits. So it can be concluded that cost is an
economic sacrifice measured in the form of money or
other resources spent by individuals, organizations, or
companies to obtain goods or services, produce out-
put, or carry out certain activities. Costs can include
direct or indirect expenses related to operations, invest-
ments, or other purposes. Thus, in general, costs re-
fer to the sacrifice of resources, either directly or indi-
rectly, to achieve a specific goal or obtain something.
In business and economics, costs usually refer to the
expenditures or sacrifices required to produce goods
or services. Cost is a sacrifice of economic resources
measured in monetary units, which has occurred or
is likely to occur to achieve a specific goal Mulyadi
(2012). Meanwhile, Usry (2004) states that costs are
a value incurred in theoretical studies to obtain goods
or services which are measured in monetary units and
involve the sacrifice of resources aimed at producing
benefits in the future.

1.1.2 Customary Fines

Customary fines are a form of sanction or punishment
applied in traditional communities as a consequence
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of violating prevailing norms, rules, or customary val-
ues. As stated by Hadikusuma (2003), customary law
is a custom accompanied by sanctions. Thus, custom-
ary fines are a form of sanction in the form of an obli-
gation to pay a certain amount of property or objects
imposed on an individual or group who violates the
norms, rules, or customary traditions prevailing in a
traditional community, with the aim of restoring social
balance, eliminating problems, and providing a deter-
rent effect for the perpetrator and the community. The
forms of customary fines vary, ranging from payment
of property to social sanctions such as ostracization or
exile.

Customary fines are a form of sanction imposed on
violators of customary norms, aimed at restoring so-
cial balance and restoring the honor of the custom-
ary community. Customary fines are believed to be
a form of punishment imposed on violators of custom-
ary norms as a way to maintain the honor of customary
customs. In the context of customary law, customary
fines are an unwritten legal instrument used to peace-
fully resolve social conflicts by adapting sanctions to
violations of local cultural values.

1.1.3 Ethnography

According to Creswell, ethnography is a research strat-
egy in which researchers study a cultural group in a
natural setting, usually over a long period of time, us-
ing data collection methods through observation and
interviews. The goal is to gain insight into the re-
search subjects, with an emphasis on depicting ev-
eryday individual experiences. The term ethnogra-
phy is loosely borrowed from social anthropology and
refers to empirical descriptions of existing societies
and races. Other terms for ethnography include field-
work procedures, qualitative sociology, or participant
observation, which are referred to as the science of
studying behavior within a culture. The ethnographic
approach combines participant observation with in-
depth interviews to explore social phenomena and the
importance of sensitivity to the dynamics of interac-
tions between researchers and research subjects (Bry-
man, 2020).

Ethnography aims not only to understand, but more
than that to discover and demonstrate that cultural
themes discovered do not yet exist or are not yet known
to exist. Ethnography is a comprehensive study of cul-
tural elements or issues from ethnic groups and com-
munities from a region throughout the world with the
aim of understanding the history and process of evo-
lution and spread of culture in the world. Material for

the cultural unity of ethnic groups in a society. From
an ecological geographic area, or to a specific admin-
istrative area that is the object of its description. The
ethnographic method actually aims to understand and
discover cultural themes in this study. Discovering
and demonstrating that something previously discov-
ered did not exist or was unknown to exist because
ethnography means learning from people who will ex-
plain directly from the culture and subculture of the
individual. Ethnography in general is a rewriting of
what happens in society. Ethnography builds theories
or cultural explanations about how people think, be-
lieve, and behave in local space and time.

2 Research methods

This research is a qualitative study using an ethno-
graphic approach. Therefore, the ethnography in this
study focuses on an in-depth understanding of the cul-
ture, behavior, and social interactions of an indige-
nous Da’a tribal group. Through ethnography, the
researcher seeks to understand and describe in depth
the way of life, norms, values, behavior, and social
interactions of a group or community within the cul-
tural context of the indigenous Kaili Da’a tribe, espe-
cially regarding the treatment of fines at the traditional
Mosu’sa party.

The data collection techniques used in this study are
1) Observation, in this case the researcher collects data
by conducting direct meetings at the research location
with the aim of allowing the researcher to find out what
information is needed by the researcher from the infor-
mants. 2) Interviews, the researcher interacts directly
with the informants or informants, discussing various
activities related to the practice of determining custom-
ary fines at the traditional Mosu’sa party as a meaning
both spiritually and materially. 3) Documentation as
supporting evidence in the research. The results of ob-
servations and interviews with informants will be more
credible (trustworthy) if supported by documentation
related to the research.

The stages used by researchers to create an ethno-
graphic paper, according to Spradley (2006), include:
domain analysis, taxonomic analysis, and cultural
theme analysis. The research location is in Kaliburu
Village, Sindue Tombusabora District, Donggala Re-
gency. This location was chosen because the majority
of the village’s population is of the Kaili Da’a ethnic
group. The informants in the research can be seen in
the following table:
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Table 1. List of Informant Names

No Informant Name Position
1 Ansor M. Saleh Head of Kaliburu Village
2 Iswan Head of Hamlet
3 Nias Totua Adat
4  Nenja Indigenous Community
5 Isedoa Indigenous Community

3 Results and Discussion

The Kaili tribe is an important part of Indonesia’s cul-
tural diversity, with its customs, customary laws, and
traditions. The Kaili tribe has a phenomenal cultural
heritage that enriches the culture of the archipelago,
especially Central Sulawesi Province. Although their
traditions have undergone adaptation due to the influ-
ence of religion and modernization, the essence of
the Kaili tribe’s customs remains intact, reflected in
the harmony between culture and religious teachings.
One of the Kaili tribes in Central Sulawesi Province
is the Kaili Da’a tribe. The Kaili Da’a tribe has vari-
ous unique ceremonies and traditions, most of which
have been acculturated with Islam. Some examples of
traditional ceremonies or Mosu’sa Adat include mar-
riage, death, harvest, and healing ceremonies. In ad-
dition, they also have a tradition of mutual coopera-
tion known as ”Sintuvu’” or commonly called "Mosiala
Pale” which means mutual cooperation, helping each
other, and protecting each other.

The traditional Mosu’sa ceremony of the Kaili Da’a
tribe in Kaliburu Village is usually held during a wed-
ding reception. The wedding process begins with a
proposal ceremony. The proposal ceremony is the ini-
tial stage, which begins with an agreement between
the two parties, namely the Mombine (woman) and
the Langai (man) regarding the customs that will be
used in the traditional Mosu’sa ritual. The Da’a tribe
has two customs in the wedding procession, namely
the Papitu (seven) and Sasio (nine) customs. Both
customs are chosen based on their ancestral descent.
The two customs have differences, namely, in the Pa-
pitu custom, also known as the seven customs, Guma
(ancestral machete) is not used and Dula (ancestral
tray) is not used but still uses 70 pinga bato (ordinary
plates), 50 manu (chickens), 1 kebe (goat) and must
use a pinga (ancestral plate) with a motif according
to the request of the Mombine (woman). Meanwhile,
in the sasio tradition or what is called the Sembilan
tradition, they use guma (ancestral machetes) which
come from their ancestors which can be recognized as
property and can be bought and sold, and they also

use dula (ancestral tray) as a container for the tradi-
tional dowry from the groom. Equipped with a pinga
(ancestral plate), which has various motifs, among oth-
ers, the pinga tavanunu (banyan leaf plate), the pinga
matabau (fish eye plate), and the pinga tava kelo mo-
tif (moringa leaf plate). The choice of motif is deter-
mined directly by the mombine (women). In addition,
the sasio tradition is also equipped with 90 plain white
stone plates. Mesa (ancestral sarong), buku saya (tra-
ditional equipment), rante (ancestral necklace), botiga
(traditional equipment), bracelets, 1 kebe (goat) and 60
manu (chickens).

At the engagement ceremony, not only did the cus-
toms to be used but also the religious wedding sched-
ule was agreed upon. As is known, with the devel-
opment of the times, the Da’a tribe has experienced
acculturation with Islam. Before they converted to Is-
lam, they were married using the traditional Morongo
(traditional marriage) method. When they liked each
other, they were allowed to live together. As time pro-
gressed, the Da’a tribe slowly began to embrace Islam,
so it was mandatory to marry according to Islamic law.
After marrying according to religion, they built a new
household by working together to earn a living, col-
lecting money together to hold a traditional Mosu’sa
celebration with the aim of releasing the traditional
wedding. In the traditional Mosu’sa celebration, the
groom and his family had full responsibility to provide
traditional equipment and money according to the re-
quest of the bride’s family.

The Da‘a tribal community believes that men are re-
sponsible for providing food while women are respon-
sible for cooking during the traditional Mosu’sa. The
concept of Mosiala Pale (mutual assistance) is created.
In the Da‘a tribal community, mutual assistance is still
upheld, namely that men are helped with money or
chicken, while women are helped with 2 liters of rice,
1 kg of sugar, and 1 pack of coffee from their fami-
lies. This assistance can be provided in installments
once or twice, or even up to three times, with the term
Sampe Maopu (until finished) if the family providing
the assistance is unable to afford it. The provision of
assistance will be agreed upon through a molibu (meet-
ing) with the aim of discussing a mutual agreement be-
tween the woman and the man, witnessed by the Totua
Adat (traditional leader) and the indigenous commu-
nity and families from both parties. This agreement
follows the ability of the man, with a time limit that
has been determined together.

However, there is another thing that casts a dark
shadow over them, in accordance with the beliefs and
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convictions of the Da‘a indigenous people that tradi-
tional parties are not just celebrations, but a form of
respect for ancestors and part of spiritual balance. If
they ignore it, not only will the Mombine party sue
the langai, but it could also be considered inviting dis-
aster, both in real and supernatural forms. The word
Mosu’sa comes from the Kaili Da‘a language which
means “’to cleanse” or ”to purify.” In the context of cus-
tom, Mosu’sa adat is a ritual of purification of oneself
and the environment to avoid evil spirits (anitu), dis-
aster (bala), social/customary sins, disturbances from
invisible spirits, and even the possibility of causing
mental disorders in their children. Their belief in this
is still very strong, so that it becomes a shadow that
creates its own fear in the minds of the Kaili Da‘a in-
digenous people, especially those who live on Mount
Lalulo in Kaliburu village.

The fear of not performing traditional Mosu’sa (re-
moving traditional customs) drives them to be more
enthusiastic about earning money. However, the Da’a
tribe still lives below the poverty line. Their strong
sense of responsibility and fear of abandoning their
customs have led them to adopt the principle of "agina
mangande kadue ante loka” (eating sweet potatoes and
bananas rather than buying rice). They prioritize sav-
ing money and prioritize basic necessities. Their lim-
ited financial resources and the high cost of traditional
customs force them to carry out their customs in stages,
paying in installments according to their means.

After collecting the money, the men and women,
along with the traditional elders and other elders, held
a Molibu (meeting) to discuss the date of the tradi-
tional Mosu’sa (traditional festival). The traditional
Mosu’sa was held in the settlement of the Da‘a tribal
community in the silamolo mountains, precisely in
Bantaya. In welcoming the traditional celebration, the
Da‘a tribal community gathered firewood, repaired
the Bantaya (traditional house), invited their fami-
lies from various mountains, including Mount No‘o,
Mount Ranomayang, Mount Uvepore, Mount Vanja,
Mount Valao, Mount Onjolosi, and prepared all the
equipment for the traditional festival. During the im-
plementation of the traditional Mosu ’sa, violations of-
ten occurred, committed by the men or women.

Based on the results of interviews and data analysis,
this research found two dimensions of the practice of
determining customary fines at the traditional Mosu’sa
festival, namely:

1. Light Customary Fines

A light customary fine is imposed if there is a vio-
lation of customary rules during the Mosu’sa cus-

tomary procession. This is based on the level of
error and violation as follows:
* Hair was found in the food

In the traditional mosusa celebration, the
Mombine in the Kaili Da‘a tribe have the
primary obligation to serve food as part of
their social responsibility and as a symbol
of respect for the langai and other tradi-
tional guests. The obligation to serve food
is carried out by the mombine using the
mosiala pale method. When a hair is found
in the serving of food, it is considered a mi-
nor violation. In this case, the Langai has
the right to impose a customary fine on the
mombine on the basis that the langai has ful-
filled their responsibility, namely providing
money for the Mombine, and the Mombine
has the responsibility to serve the best. The
customary totua, as the mediator and judge,
determines the sanction of the customary
fine when hair is found in the food. The
customary fine given is a minor customary
fine in the form of chicken. The langai will
determine how many chickens they request,
this chicken fine can be cashed according to
the price of the chicken. The fine is handed
over to the langai witnessed by the custom-
ary totua.

The feet enter the bantaya hole

A bantaya is a traditional house or hall of
the Kaili Da’a tribe, built through Mosiala
Pale, or mutual cooperation. Traditional
houses are constructed using natural ma-
terials such as planks, wood, and rumbia
leaves. Bantaya are built with a large space
estimated to accommodate hundreds of peo-
ple. There is a kitchen on the right side
of the Bantaya, which is prepared for cook-
ing during celebrations. Inside the bantaya,
the Da’a tribe gathers to hold traditional
weddings, harvests, funerals, and other tra-
ditional celebrations. Before the celebra-
tion, the woman’s family, namely the fa-
ther of the bride, is responsible for repairing
and cleaning the bantaya, covering the holes
between the existing boards and removing
scattered dust. Closing the holes in the ban-
taya is done to prevent accidents such as feet
being trapped. According to Mr. Agus, the
head of Kaliburu Village, there was an in-
cident experienced by Dollo, a young man
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from the Kaili Da’a tribe who was a waiter
and carrying a food tray. While serving
guests, his left foot fell into a hole in the ban-
taya that was covered by a carpet. Follow-
ing the incident, the Langai had the right to
fine the mombine for failing to properly re-
pair the bantaya. The traditional elders, act-
ing as mediators, imposed a light fine. The
customary fine was either a chicken or cash,
and the Mombine was also responsible for
covering the victim’s medical expenses.
Standing while eating

Mutual respect for each other is a character-
istic of the culture of the Da‘a inland tribe.
Their form of respect is included in every
series of traditional ceremonies. When eat-
ing inside the bantaya, neither the langai nor
the mombine are allowed to stand or walk.
This is a form of their respect for food. If
anyone stands up, they will be subject to a
light customary fine in the form of a cus-
tomary pingga (customary plate) which is
determined directly by the traditional totua.
Collecting plates and cutlery before
guests finish eating

Before the meal is over, collecting plates
or lifting them is strictly prohibited, as it
is considered a violation of etiquette and
customary manners. This tradition is still
strongly maintained by the Da’a indigenous
people, as the Mosu’sa ceremony has a set
timetable and sequence, both during and af-
ter eating. Violators are subject to a small
customary fine in the form of a chicken or
money.

gande manu (gathering or gathering to eat
chicken). In gathering together to welcome
the traditional Mosu’sa party, langai kabi-
lasa children (young men) are not allowed
to touch mombine rando’o children (young
women) without being married. This is a
case in which Bimo, a member of the kabi-
lasa langai, kissed the daughter of mombine
rando’o Dui, a member of the rando’o mom-
bine from Mount Ojolosi. Dui’s parents ob-
jected and demanded a customary fine of
Rp 2,000,000 and a goat from Bimo.
Postponing the Predetermined Day
Before holding the traditional mosusa cel-
ebration, the langai and mombine, along
with the traditional leader and other to-
tua, hold a molibu (meeting) to discuss a
suitable day according to custom for the
Mosu’sa party. Once the date and time have
been agreed upon, no one may violate or
alter the celebration. Typically, the langai
postpones the celebration for various rea-
sons, such as insufficient funds. According
to the beliefs of the Da’a indigenous peo-
ple, postponing the predetermined date by
the langai can have negative consequences
for their livelihoods. In this case, the lan-
gai will be subject to a heavy customary
fine, typically exceeding Rp 2,000,000, plus
a goat or cow, at the request of the woman.
Intoxication during the traditional mo-
susa procession

During the traditional mosusa ceremony,
all members of the Da’a indigenous tribe
are strictly prohibited from consuming al-

2. Heavy Customary Fines

During the implementation of the traditional
Mosu’sa ritual in the Kaili Da‘a inland tribal cul-
ture, there were several violations that were con-
sidered serious and categorized as serious viola- be imposed directly by the traditional el-
tions. If this is done, heavy customary fines (givu ders, ranging from Rp 2,000,000 to Rp

matanak) will be imposed. This heavy custom- 5,000,000.
ary fine is believed not only to punish, but also to ¢ Reducing/changing customary demands
maintain the balance of traditional, spiritual and Men are responsible for fulfilling the cus-
social values within the Kaili Da‘a tribe. The fol- tomary demands of women, both in the
lowing are things that are included in heavy cus- papitu (seven) and sasio (nine) traditions.
tomary violations/fines: When a woman uses the sasio tradition, the
* Harassment man must fulfill the woman’s customary de-
The Da’a indigenous people hold a tra- mands, provided they can be paid in in-
ditional mosusa feast for two days and stallments, but they cannot be reduced or
two nights, known as moroa-roa man- changed. Failure to do so will result in a

coholic beverages. This is to maintain or-
der and prevent disturbances and chaos that
could arise from intoxication. Therefore,
in this case, a heavy customary fine will
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substantial customary fine, including one
cow and the money requested by the woman.
Responsibility is the basis of the obligations
that are owned. In making a traditional
Mosu’sa wedding party is the responsibil-
ity of every community of the Da‘a inland
tribe as an obligation that they must carry
out with confidence to avoid unwanted bad
things. The implementation of the party re-
quires a considerable cost and is considered
an obligation of the langai, no matter how
heavy the burden is borne, if borne together
it will feel light and ”Mosiala Pale” one of
the characteristics that is still maintained
by the Kaili Da‘a tribe, namely helping
each other to lighten heavy things. Helping
each other with the hope of reciprocation
when faced with the same circumstances,
this solidarity is one of their strengths in fac-
ing responsibilities amidst still low incomes.
However, it does not only end in the context
of the costs of the traditional mosusa party,
but during the course of the traditional mo-
susa party, customary fines are also applied
for both minor mistakes (light fines) and ma-
jor mistakes (heavy fines) which are recog-
nized as additional burdens. Tekhu Soa et
al. (2024) in her research results explained
that the function of customary fines in the
marriage legal system of the Langa indige-
nous community is to enforce customary
norms and rules, restore good name, efforts
to break the bond of engagement or mar-
riage between men and women and realize
justice and balance in community life, in-
cluding in matters of marriage. For the in-
land Kaili Da‘a tribe, customary fines have
a unique function, namely as an effort to pu-
rify oneself for mistakes made and restore
spiritual balance. Customary fines are con-
sidered part of the ancestral tradition that
must be preserved from generation to gener-
ation that must be maintained and respected,
as a way to strengthen the community, and
avoid prolonged disputes. Therefore, cus-
tomary fines stand in the middle as a media-
tor of justice. With the existence of custom-
ary fines, they can provide moral lessons
and a sense of fear not to make mistakes
with sanctions/punishments that are quite
costly. While customary law is effective in

suppressing moral violations, its implemen-
tation still faces legal challenges related to
the legality of customary sanctions and the
protection of individual rights (Miftahudin
etal.,2025). Customary fines during the tra-
ditional Mosu’sa celebration are still main-
tained and preserved to this day to maintain
and strengthen customary law and preserve
local wisdom values in the modern era.

4 Conclusion

This study highlights that the practice of customary
fines in the Mosu’sa traditional festival of the Kaili
Da’a inland tribe is not merely an economic burden
but embodies deep local wisdom values such as honor,
responsibility, and social solidarity. The classifica-
tion of fines into light and heavy sanctions reflects a
structured customary system that regulates behavior,
maintains social order, and preserves spiritual balance
within the community. Despite economic limitations,
the community continues to uphold these traditions,
demonstrating the strong role of mutual cooperation
(mosiala pale) and collective responsibility in sustain-
ing cultural practices.

This research is limited by its qualitative ethno-
graphic scope, which focuses on a single community
in Kaliburu Village. As a result, the findings may
not be generalizable to other indigenous groups with
different socio-cultural contexts. Additionally, the re-
liance on a relatively small number of informants may
restrict the diversity of perspectives, particularly re-
garding the economic implications and potential con-
flicts between customary law and formal legal systems.
The study also does not deeply explore the long-term
socio-economic impact of customary fines on commu-
nity welfare.

Future studies are recommended to expand the
scope by comparing similar customary fine practices
across different indigenous communities in Indonesia
to identify broader patterns and variations. Quantita-
tive or mixed-method approaches could also be em-
ployed to measure the economic impact of custom-
ary fines more systematically. Furthermore, research
exploring the interaction between customary law and
national legal frameworks would provide valuable in-
sights into issues of legality, human rights, and cul-
tural preservation in the modern era.
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